《Dummelow’s Commentary on the Bible – Leviticus》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Title and Contents. The title Leviticus is prefixed to this section of the Pentateuch in the Greek Version of the OT., but it is not particularly appropriate, as the Levites are hardly mentioned in the book. Jewish writers call it Vayikra (Heb. 'and He called'), from its opening word, or the 'Law, or Book, of Priests,' or the 'Book of Offerings.' It may be described as a manual of religious ceremonies composed for the guidance of priests and worshippers. Its specific character is evident at a glance. It differs from the other books of the Pentateuch in being almost entirely a book of laws. There is very little narrative, and historical indications are scanty. Reference is made to Mt. Sinai as the scene where some at least of the laws were promulgated (Leviticus 25:1; Leviticus 26:46; Leviticus 27:34); in some passages it is implied that Israel is still leading a camp-life in the wilderness (Leviticus 4:12; Leviticus 14:3; Leviticus 16:10); the consecration of Aaron and his sons is described in detail (8-10); and two incidents are narrated illustrating the punishment following a breach of the regulations (Nadab and Abihu, Leviticus 10:1-7, the blasphemer, Leviticus 24:10-16). With these few exceptions, which are more apparent than real, the incidents being introduced simply as illustrations (see on Leviticus 24:16), the contents of Leviticus consist entirely of laws, and these mainly of a ceremonial character (see intro. to Leviticus 17).

The twenty-seven chapters forming the book fall into four well-marked divisions as follows. Part 1. The Law of Sacrifice, Leviticus 1-7. This again consists of two sections: (a) Directions addressed to the Worshippers regarding the five main types of sacrifice, viz. the Burnt Offering (Leviticus 1), the Meal Offering (Leviticus 2), the Peace Offering (Leviticus 3), the Sin Offering (Leviticus 4:1 to Leviticus 5:13), and the Guilt Offering (Leviticus 5:14 to Leviticus 6:7), and (b) Directions addressed to the Priests in connexion with these sacrifices, which are dealt with in the same order, except that the Peace Offering comes last. Part 2. The Consecration of the Priesthood, Leviticus 8-10. This comprises the consecration of Aaron and his sons (Leviticus 8), their installation into office (Leviticus 9), and the death of Nadab and Abihu (Leviticus 10). Part 3. The Law of Clean and Unclean, leading up to the ritual of the Day of Atonement, Leviticus 11-16. This division treats of the uncleanness of certain meats (Leviticus 11), of childbirth (Leviticus 12), of leprosy (Leviticus 13, 14), of sexual discharges (Leviticus 15), and the ceremonial of the Day of Atonement (Leviticus 16). Part 4. The Law of Holiness, Leviticus 17-26. This is a miscellaneous collection of laws, many of them of a moral and religious character. It treats of sacrifice and eating of blood (Leviticus 17), unlawful marriage and unchastity (Leviticus 18), various moral and social duties, such as justice, kindness, purity, etc. (Leviticus 19, 20), duties of priests and matters of ritual (Leviticus 21, 22), the sacred seasons (Leviticus 23), the shewbread and law of blasphemy (Leviticus 24), the Sabbatical Year and Year of Jubilee (Leviticus 25), and concludes with exhortations to keep the law (Leviticus 26). The book closes with a chapter on Vows and Tithes with the manner of their commutation, in the form of an appendix (Leviticus 27).

2. Origin and Composition. The general question of the authorship of the Pentateuch is treated in a separate article, to which referenee should be made. It will suffice to say here that, while much of the legislation contained in the book of Leviticus is of Mosaic origin, the book in its present form bears evidence of having been put together out of separate collections of laws. It is observed e.g. that the literary style is not uniform throughout, Leviticus 17-26 occupying in this respect a position quite by themselves (see the introductory note to this section in the commentary); that laws relating to the same subject are not always placed together; that sometimes the same laws are repeated in different parts of the book; and that the contents appear in the form of groups, many of which are provided with separate headings and conclusions (see e.g. Leviticus 7:37-38; Leviticus 11:46-47; Leviticus 13:59; Leviticus 14:54-57; Leviticus 15:32-33; Leviticus 26:46, and the introductory notes to Leviticus 21, 25). Such features make it tolerably certain that in its present form Leviticus is 'a collection of smaller collections, or a collection added to from time to time.' It need not be thought surprising that this is so. In itself, ritual is subject to the law of change and development, and many regulations, originally framed for a people leading a nomadic life in the wilderness, would require modification when that people dwelt in cities, built their temple, and led a settled agricultural life. We may believe, therefore, that some details in these laws are of later date than others, and that what we have in the book of Leviticus is the final form of a process of collection, editing, and adaptation carried on subsequently to the time of the great Law-giver. The book is, in fact, a codification of laws originating in the Mosaic legislation. At what time it was cast into its present form we may never be able to determine with certainty. It may be that it was done under the influences which led to the restoration of the Temple in the sixth century b.c., and that the book was used as a kind of liturgy of the Second Temple. But we are not obliged to believe that the laws themselves originated at this later date. Some of them, as was said above, imply that they were given to a people leading a camp-life in the wilderness. At whatever time they were finally collected and incorporated in the Pentateuch, in substance the laws in Leviticus are derived from Moses. In other words, the contents are much older than the vessel in which they are contained.

3. Religious Value. To the ordinary reader of the Bible the book of Leviticus may seem dry and uninteresting. It treats of matters which for Christians have lost direct interest, and of a system of religious observances which they have never known. Its laws, being mainly of a ceremonial nature, have little or no practical bearing on the life of the present day. For this reason readers of the Bible may be inclined to pass it by. Yet Leviticus is anything but an uninteresting book. To the student of comparative religion it is of the greatest possible value. Its religious rites and social customs have numberless points of contact with those of other early nations, and it is interesting and instructive to observe how primitive customs were adopted and transformed, purged in many cases of immorality, cruelty, injustice, and idolatry, transfused with a new spirit, and made to subserve a moral and spiritual purpose. The ceremonial legislation of Leviticus is certainly not the final stage in the progress of revelation, but it marks a great step forward, and prepares the way for better things. Its moral teaching, its insistence on the duty of justice and mercy, of kindness to the poor and strangers, to the weak and slaves, and even to the lower animals, of chastity and truthfulness, is not without its application to the present day, while beneath its forms and ceremonies, its laws of clean and unclean, its ritual purifications, its sacrifices and sacred festivals, its tithes and offerings, it is not difficult to read similar lessons of religion and morals in type and figure. The entire system is penetrated with the thought that Israel is called to be a holy people consecrated to the service of a holy God. Its spirit is expressed in the words, 'Ye shall be holy, for I the Lord your God am holy.' That its minute and multifarious regulations served to impress upon the hearts of the devout in Israel a sense of the holiness and grace of God, of the hatefulness of sin, of the need of cleansing and restoration, cannot be doubted. It may be that the Israelites did not altogether escape the danger, incidental to the observance of all ceremonial laws, of formalism, hypocrisy, and contentment with an external standard of religion; it may be that at times they fell far short of their ideal; still no people had ever a loftier conception of the nature of God and of their relationship to Him and consequent obligation to lead a life of righteousness. A holy God, dwelling amid a holy people in a holy land—it would be unfair to say that there were not many in Israel who saw this truth beneath the surface of ceremonial, and were by its means prepared for the coming of Him who 'is the end of the law for righteousness to every one that believeth' (Romans 10:4).

01 Chapter 1 

Verses 1-17

The Burnt Offering
This is mentioned first as being the most general form of sacrifice. Its characteristic feature is the consumption of the entire animal by fire upon the altar, for which reason it is also described as the 'whole burnt offering' (1 Samuel 7:9, cp. Psalms 51:19). The victims are oxen, sheep, or goats, for which, in the case of poor persons, turtle doves or young pigeons may be substituted (Leviticus 1:14). The animal must be a male, i.e. of the superior sex, and without blemish (Leviticus 1:3). The ritual of the sacrifice is as follows. (1) The animal is presented at the door of the tabernacle by the offerer, who solemnly dedicates it by laying both his hands upon its head (Leviticus 1:4). (2) It is then slaughtered, by the offerer himself it would appear (Leviticus 1:5). (3) The blood is caught in a bowl by the priest in attendance and flung round the altar (Leviticus 1:5). (4) The carcase is then skinned and divided, the entrails and legs washed with water, and the whole, with the exception of the skin, which falls to the priest (Leviticus 7:8), laid upon the altar and burned (Leviticus 1:6-9). In the case of pigeons, their small size and moderate quantity of blood necessitate some differences of detail (Leviticus 1:14-17).

The Burnt Offering, being wholly consumed upon the altar, signified the complete self-surrender of the offerer to God. It was the sacrifice of devotion, and formed therefore the main element of individual and collective worship. It was offered in daily service, morning and evening, on behalf of the entire community (the 'continual burnt offering': see on Exodus 29:38-42).

1. Tabernacle of the congregation] RV 'tent of meeting': see on Exodus 25:22.

2. Children of Israel] The instructions in Leviticus 1:1 to Leviticus 6:7 are for the laity. Those addressed to the priests follow in Leviticus 6:8 to Leviticus 7:38. Offering] RV 'oblation': the general name for a sacrifice or votive offering. The Heb. word is Corban, which means a thing 'brought near' or presented: see Mark 7:11 RV.

3. Male without blemish] What is offered to God must be the best of its kind: see on Leviticus 22:17-25 and on Exodus 12:5. 

4. Put his hand upon the head] This signifies the surrender of the animal to God, and, though this is not so clear, the transference of the offerer's guilt to it. In doing so he made a confession of his sins: cp. Leviticus 3:2. Make atonement] lit. 'put a covering over him,' i.e. screen his unworthiness, protect him in the presence of the holiness of God. 

5. He shall kill] The subject is the offerer. The blood represents the life, and is sprinkled upon the altar in token that the offerer yields his life to God, in expiation of his sins and in consecration to His service.

11. Northward] On the E. side was the place for ashes and refuse (Leviticus 1:16); on the W. stood the laver and the Holy of Holies; the ascent to the altar was on the S. side. The N. side, accordingly, was the most convenient place of slaughter. 

17. A sweet savour] see on Exodus 29:18.

Verses 1-38

The Law Of Sacrifice
What is recorded here is not the institution of the rite of sacrifice, which is assumed to be already in existence (see Leviticus 1:2), but its regulation in matters of detail. It did not originate among the Israelites; it is a primitive and universal custom, based apparently upon a natural instinct, and found in one form or other in all parts of the world. Sacrifice is an act of worship, whereby the offerer either expresses his sense of the harmony and communion existing between himself and his god, or endeavours to restore these when by any means they have been destroyed. In all probability the former idea is the earlier, and the origin of sacrifice is to be found in the conception that the god of a tribe stands in a very close relationship to it, and in some respects has a common life and interests with it. In primitive times the god was conceived in a crude and material form. He was supposed to require food and drink (see on Leviticus 3:11). And, as eating and drinking together is a common token of good relationship, it may well be that sacrifice in its primitive form was regarded as a common meal partaken of by the Deity and his worshippers in good fellowship. Part of the offering was eaten by the latter, and the portion for the god was laid out, and left for him, in some place where he was supposed to dwell. As the god came to be regarded as a more or less ethereal being, means were taken to send his portion to him, as it were, by converting the solid parts into smoke by burning and pouring out the liquids, wine, blood of the sacrificial victim, etc., and letting them sink into the earth. Traces of this primitive idea of sacrifice, as a feast or common meal partaken of by the god and his worshippers, may be discovered among the Israelites in Bible times: e.g. in the sacrificial feast which followed the making of the covenant between Jehovah and His people in Exodus 24 (see on Exodus 24:9-11), and in the feast at the 'high place' to which Saul went (1 Samuel 9:13) See also the note on the Shewbread (Leviticus 24:5-9) and on the Peace Offering (Leviticus 3); and see for a protest against this materialistic conception of God Psalms 50:8-15.

Alongside of this idea, and perhaps growing out of it, is that which regards the sacrifice as a gift made to the god to procure his favour or appease his vengeance. The worshipper makes his offering as before, by burning or by libation; but hopes, in consideration of its value, to procure protection from danger, deliverance from calamity, or success in enterprise. This was probably the meaning of the Burnt Offering in Leviticus 1, and of such human sacrifices as are referred to in Leviticus 18:21 (see note there and references).

It is probably not the earliest but the latest view of sacrifice which sees in it a means of expiating the sins of the offerer. When God has come to be regarded as a holy Being to whom all sin is offensive, the sinner feels himself to lie under His wrath and curse. He is conscious that the good relationship that ought to exist between himself and the Deity has been interrupted by his transgression, and seeks a means of restoring harmony. He finds this in the offering of sacrifice, which is said to have a 'covering' efficacy: see on Leviticus 1:4. Wherein this atoning efficacy lay is not certain. Some have found it in the idea of substitution. The offerer feels that his life is forfeited by his sins, but believes that he is graciously permitted to substitute a victim, to which his sins are in some way transferred, and which dies in his stead: see on Leviticus 1:4; Leviticus 16:8, Leviticus 16:20-22, and cp. Leviticus 17:11. Others have held that the efficacy of the atoning sacrifice consists in its being an expression of the offerer's feelings and desires, his penitence, humility, and prayer for forgiveness, and that it is the latter that procures the remission of his sins. In the Levitical system the idea of expiation and atonement is specially emphasised in the Sin Offering and Guilt Offering (see Leviticus 4:1 to Leviticus 6:7 and notes there, and cp. what is said on the ritual of the Day of Atonement, Leviticus 16).

In considering the various forms of sacrifice prescribed in Leviticus, it must be borne in mind that the book is a collection or codification of the law of ritual, and contains therefore regulations dating from different times. Of the five main types specified (see Intro. § 1, and the notes prefixed to Leviticus 1-4), the first three, the Burnt Offering (Leviticus 1), the Meal Offering (Leviticus 2), and the Peace Offering (Leviticus 3) are, generally speaking, sacrifices expressive of harmony between the worshipper and God; they are sacrifices of joy, of wholehearted devotion, of thanksgiving. The other forms of sacrifice, the Sin and Guilt Offerings (Leviticus 4 - Leviticus 6:7), are expressive of the sense of interrupted communion; they are sacrifices of atonement and expiation. In them the sense of sin comes more into prominence.

The Levitical system of sacrifice underlies the worship of the OT. Like all systems of rites and ceremonies it was liable to abuse. From the writings of the prophets we learn that a common fault of Israel was to place reliance on the performance of the outward ceremony, and to neglect the weightier matters of the law. It was not the least part of the work of the prophets to counteract the tendency to formalism, perfunctoriness, and externality, and to remind the people of Israel that 'to obey is better than sacrifice,' that God 'desired mercy and not sacrifice, and the knowledge of God more than burnt offerings,' and that 'the sacrifices of God are a broken spirit.' At the same time, the entire nation could hardly ever be blind to the fact that 'gifts and sacrifices could not make him that did the service perfect as pertaining to the conscience.' OT. forms of expiation accordingly have an anticipatory function, and find their fulfilment in the NT., wherein we are taught that Christ shed Bus blood 'for the remission of sins,' and that He 'put away sin by the sacrifice of Himself.' He is the 'Lamb slain from the foundation of the world.' In His death the whole endeavour of God's saving love, represented and illustrated in the OT. sacrifices, reaches its attainment, and other sacrifices are superseded. They are rendered needless because the goodwill of God to men is fully expressed in the incarnation, life, sufferings, and death of His only begotten Son, and because Christ has offered to God the only real sacrifice for the sins of humanity, in His life of perfect obedience, crowned by His death of free and absolute submission to the will of God.

02 Chapter 2 
Verses 1-16

The Meal Offering
The rendering of AV meat offering is liable to misunderstanding, as meat now suggests flesh meat. But this is a vegetable, or bloodless, sacrifice, a consecration to God of the produce of the field. Its principal constituent is fine flour, which may be presented either raw (Leviticus 2:1-3), or baked into cakes in the oven (Leviticus 2:4), or in a pan (Leviticus 2:5-6), or boiled in a pot (Leviticus 2:7). The meal is mixed with oil and salt, as when used for food, but no leaven or honey must be used, as these cause fermentation and are symbolical of uncleanness (Leviticus 2:11). As an offering of firstfruits, parched ears of wheat or barley are presented along with oil (Leviticus 2:14-15). Incense is always an accompaniment of a meal offering (Leviticus 2:2, Leviticus 2:15). Part of the meal offering and all the incense are burned upon the altar (Leviticus 2:2, Leviticus 2:9, Leviticus 2:16). What remains becomes the portion of the priests, and is eaten by them in the sanctuary (Leviticus 2:3, Leviticus 6:16). A meal offering might be presented independently, but was frequently an accompaniment of an animal sacrifice (Exodus 29:40; Numbers 15:1-15). A meal offering might be used as a substitute for a sin offering in the case of a poor person, but without oil or frankincense (Leviticus 5:11-13). A special form of meal offering is the Shewbread: see Leviticus 24:5-9; Exodus 25:30.

1. Frankincense] see on Exodus 30:1-10, Exodus 30:34-38.

2. Memorial of it] The term applied to that part of a meal offering burned upon the altar (cp. Leviticus 24:7), so called probably as intended to bring the offerer to the favourable remembrance of God. But the exact meaning is doubtful: cp. Psalms 20:3; Acts 10:4
3. A thing most holy] The materials of the offerings are of two degrees of holiness. Some, as e.g. the peace offerings, are 'holy' (Leviticus 23:20) and may be eaten in any clean place by the priests and their families (Leviticus 10:14; Leviticus 22:10-13; Numbers 18:11); others, as the sin and guilt offerings (Leviticus 6:17, Leviticus 6:25-28; Leviticus 7:1-6;) and the shewbread (Leviticus 24:9), are 'most holy,' and may only be eaten in the court of the tabernacle by the priests alone (Numbers 18:9-10). The latter, moreover, communicate 'holiness' to whatever comes in contact with them: cp. Exodus 29:37; Leviticus 6:18, Leviticus 6:27-29. 

13. Salt of the covenant] see on Exodus 30:35.

03 Chapter 3 
Verses 1-17

The Peace Offering
This form of sacrifice takes its name from a Heb. word meaning a 'requital' or giving of thanks, and is therefore called by some the Thank Offering. It is an animal sacrifice, the characteristic feature of which is the disposal of the carcase. The kidneys and the internal fat, and, in the case of sheep, the fat tail also, are offered to God by burning upon the altar (Leviticus 3:3-5). The choice parts, the breast and the right thigh, fall to the lot of the priests after being dedicated to God in a peculiar way by waving them before Him (see on Leviticus 7:28-34). The rest of the flesh is eaten by the offerer and his family at a sacrificial meal (Leviticus 7:15-16). The Peace Offering represents, it is thought, the earliest form of sacrifice, in which the Deity and the worshippers exhibit their good relationship by sharing a common meal. It is therefore the sacrifice expressive of harmony between God and His people. It is a feast of communion: see e.g. Exodus 24:9-11.

2. Lay his hand] see on Leviticus 1:4; Whereas at this point in the sacrifice of a burnt offering, the offerer made a confession of his sins, in the case of the peace offering he uttered a prayer of thanksgiving. This indicates the difference in the signification of the two sacrifices.

3. The internal fat, along with the blood, is regarded as the seat of life and possessing a peculiar sanctity. It must, therefore, never be eaten by man, but always offered to God by burning: see Exodus 23:18; Exodus 29:13; Leviticus 3:16-17; Leviticus 7:22-27; Leviticus 17:10-16.

4. Caul above the liver] see Exodus 29:18.

5. Upon the burnt sacrifice] There would always be some portion of the daily burnt sacrifice smouldering upon the altar. The peace offering is to be laid upon it. The fire never went out: see Leviticus 6:9, Leviticus 6:12, Leviticus 6:13.

9. The whole rump] RV 'the fat tail entire': see on Exodus 29:22.

11. Food of the offering] a general epithet applied to sacrifices: cp. Leviticus 21:6; Leviticus 22:25; Numbers 28:2, Numbers 28:24; Ezekiel 44:7; Malachi 1:7 (where the altar is called the 'table of the Lord'). For a protest against this anthropomorphic conception of God as requiring food for His sustenance or delight see Psalms 50:8-15.

04 Chapter 4 
Verses 1-35

The Sin Offering (4:1-5:13) and the Guilt Offering (5:14-6:7)
These are later and specialised forms of the Burnt Offering. They presuppose a state of matters in which the good relationship between God and the offerer has been interrupted by sin, and the purpose of both is to make atonement for, or cover, the sin of the guilty person or persons. The difference between the two seems to be that while the sin offering is provided for those offences which could not be undone or repaired, the guilt offering is provided for those cases where reparation and restitution are possible, a fine or penalty being imposed on the transgressor in the latter instance (Leviticus 5:16; Leviticus 6:4-5). The ritual of the two sacrifices is different. While the victim of the guilt offering is usually a ram (Leviticus 5:15) and sometimes a he-lamb (Numbers 15:24), the victim of the sin offering varies according to the rank of the offender. For the high priest it is a young bullock (Leviticus 4:3), for the congregation the same (Leviticus 4:14) or a he-goat (Numbers 15:24), for a ruler a he-goat (Leviticus 4:23), and for an ordinary person a she-goat (Leviticus 4:28), a ewe-lamb (Leviticus 4:32), a pigeon (Leviticus 5:7), or a meal offering (Leviticus 5:11). The important feature of the sin offering is the manipulation of the blood. Part of it is applied to the horns of the altar of incense and the rest poured out at the base of the altar of burnt offering. But when the sin offering is on behalf of the high priest or congregation, part of the blood is also carried into the tent and sprinkled seven times before the veil of the sanctuary (Leviticus 4:5-6, Leviticus 4:16-17). On the great Day of Atonement the sprinkling takes place within the veil, on or before the mercy seat (Leviticus 16:14 : see notes on that chapter).

2. Through ignorance] RV 'unwittingly.' The word applies to sins not only of ignorance but also of weakness and rashness. It must, however, be observed that the Levitical law provides no sacrifice for deliberate or presumptuous sins, sins committed 'with a high hand' (Numbers 15:30, cp. Hebrews 10:26). 

3. The priest that is anointed] i.e. the high priest: see on Exodus 29:21. According to the sin of the people] RV 'so as to bring guilt on the people.'

Horns] see on Exodus 27:2. Altar of sweet incense] see on Exodus 30:1-10.

15. Elders of the congregation] The representatives of the people. 

26. The flesh of the sin offering for a ruler or ordinary person is eaten by the priests (Leviticus 6:26), who, however, must not eat their own sin offering nor that of the congregation which is to be entirely burned (Leviticus 4:11-12, Leviticus 4:21; Leviticus 6:30). 

35. According to] RV 'upon': see on Leviticus 3:5.

05 Chapter 5 

Verses 1-19

The Sin Offering and the Guilt Ofeering (continued)
1-6. Special cases in which it is proper to offer a Sin Offering. Such are the withholding of testimony (Leviticus 5:1), touching a carcase or unclean person or thing (Leviticus 5:2-3), making rash oaths (Leviticus 5:4).

1. Sin, and hear] RV 'sin, in that he heareth': cp. Proverbs 29:24; Judges 17:2. 

2. See Leviticus 11:27-28, Leviticus 11:31-40; Leviticus 15:7. If it be hidden from him] Vulgate renders, 'if he forgetteth his uncleauness,' i.e. omits to make the prescribed ablutions.

7-13. Substitutes for the goat or lamb of the Sin Offering in cases of poverty. The Mosaic Law is always considerate of the poor, and makes special provision for such in sacrifices of atonement and purification, so that a man's poverty may be no excuse for his remaining under sin or disability connected with ceremonial impurity, or any bar to his obtaining forgiveness: see also Leviticus 1:14-17; Leviticus 12:8; Leviticus 14:21.

11. Ephah] about a bushel.

Verse 14
The Guilt (or Trespass) Offering. Two cases are mentioned in which it is proper to bring a guilt offering. The first (Leviticus 5:15) is that of a person who occasions loss to the sanctuary by either consuming or keeping back some 'holy thing' (see on Leviticus 2:3). He is required to restore the value of the thing plus one fifth by way of a penalty (Leviticus 5:16), and to present a guilt offering. The second case is that of a person who causes loss to his neighbour. The same is required of him (Leviticus 6:4-7), see Numbers 5:5-10.

15. Shekel of the sanctuary] a standard weight of silver, equal to rather more than half-a-crown in value: see Exodus 30:13. 

16. The fifth part] the usual proportion in cases of restitution: see Exodus 26:13-31.

06 Chapter 6 

Verses 1-30
1-7. These vv. should be reckoned as part of Leviticus 5. The Hebrew chapter begins at Leviticus 6:8. Our chapter and verse divisions are a late invention, dating from the 13th and 14th centuries.

2. RV 'deal falsely with his neighbour in a matter of deposit, or of bargain (or pledge), or of robbery': cp. Exodus 22:7.

Leviticus 6:8 to Leviticus 7:38. Directions addressed to the Priests regarding the ritual of Sacrifice: see on Leviticus 1:2
9-13. The Burnt Offering. The daily or continual burnt offering is meant: see on Leviticus 1. The private or occasional burnt offering is referred to in Leviticus 7:8. 
9. It is..] RV 'The burnt offering shall be on the hearth upon the altar all night unto the morning': the offering of devotion to God must never cease.

14-18. The Meal Offering. This again is the daily meal offering presented along with the daily burnt offering: see intro. to Leviticus 2. 

17. Most holy] see on Leviticus 2:3.

19-23. The Meal Offering for the High Priest, presented daily, morning and evening (Leviticus 6:20), by Aaron and ids successors in office on their own behalf (Leviticus 6:22). 

20. In the day when he is anointed] meaning on and from that day, as appears from the term 'perpetual' in Leviticus 6:20 and the statement in Leviticus 6:22. 

23. The priest does not eat of his own sacrifice: see on Leviticus 4:26.

24-30. The Sin Offering. 

26. Shall eat it] i.e. unless it is the sin offering for himself: see on Leviticus 6:23. 

30. Reconcile] make atonement, as in Leviticus 1:4.

07 Chapter 7 

Verses 1-38

Directions to the Priests (continued)
1-10. The Guilt Offering. Leviticus 7:8-10 refer to private offerings and the priest's share in them.

11-21. The Peace Offering. Three kinds of peace offerings are distinguished here, viz. the thank offering (Leviticus 7:12), and the votive and free will offerings (Leviticus 7:16). The former, as its name implies, would be presented after a benefit had been received; the latter, while the benefit was still expected, as an accompaniment of supplication.

12. The animal sacrifice is accompanied with a meal offering of four kinds of cakes, one of which is leavened. Of each of these one cake is heaved before the Lord (see on Exodus 29:24) and appropriated by the priests, the others are eaten by the offerer along with his share of the peace offering: see intro. to Leviticus 3.

21. Shall be cut off] excommunicated: see on Exodus 12:15.

22-27. Prohibition to eat fat or blood. The fat is the internal fat: see on Leviticus 3:3.

28-34. The Priest's share of the peace offerings. This consists of the choice portions, the breast and right thigh which are first heaved or waved before the Lord: see Exodus 29:24.

35. Portion of the anointing] RM 'Portion.' Leviticus 7:35-38 form a conclusion to the first part of the book of Levitious, that dealing with Sacrifices.

08 Chapter 8 

Verses 1-36

The Consecration of Aaron and his Sons
This chapter relates the fulfilmeiit of the injunctions given in Exodus 29:1-37.

09 Chapter 9 

Verses 1-24

Installation of Aaron and his Sons
The ceremonial of consecration is repeated daily for seven days (Leviticus 8:33 see Exodus 29:35). On the eighth day Aaron and his sons formally assume office. Aaron first sacrifices for himself (Leviticus 9:7-14) and then for the people (Leviticus 9:15-21). The solemn blessing of the people follows (Leviticus 9:22-23), after which fire from the Lord descends and consumes the sacrifices upon the altar (Leviticus 9:24).

7. Aaron did not approach the altar till called on by Moses to do so, showing that he did not take this honour to himself, but that it was the call of God by Moses: cp. Hebrews 5:4, Hebrews 5:5. 'No man taketh this honour unto himself, but he that is called of God, as was Aaron.'

8. Aaron, having now been consecrated, discharges the priestly duties. During the seven days of his consecration these were performed by Moses: see Leviticus 8:15. 

11. The flesh and the hide he burnt] They were wholly burned because the sacrifice was offered by Aaron on behalf of himself: see on Leviticus 4:26.

22. The form of the Benediction is given in Numbers 6:22-27. As Aaron is here said to have come down, the benediction seems to have been pronounced from the top of the altar, or from its ledge: see Exodus 20:26; Exodus 27:5 RV.

23. Moses takes Aaron into the tent of meeting, in order to induct him into the duties connected with it, and to hand over the sacred furniture to his charge. Glory of the Lord] cp. Exodus 40:34, Exodus 40:35.

24. This was not the first kindling of the sacred fire, as there was already fire upon the altar (Leviticus 9:10, etc.). But instead of the sacrifices burning for a long time they were suddenly consumed before the eyes of the people. This was accepted by them as a token that God not only accepted these sacrifices but also approved the consecration of Aaron and his sons to the priesthood: cp. Judges 6:20-21; 1 Kings 18:36, 1 Kings 18:39; 2 Chronicles 7:1-3.

10 Chapter 10 

Verses 1-20

Sin and Death of Nadab and Abihu
An illustration of the necessity of a punctilious observance of the regulations. We have no means of ascertaining the precise nature of the trespass committed by the two eldest sons of Aaron. In view of Leviticus 16:12 (cp. Numbers 16:46; Revelation 8:5) we may suppose that the sin Jay in the use of common fire, instead of fire taken from the altar. But the phrase strange fire is wide enough to cover any breach of the laws regulating the preparation and use of incense (see Exodus 30:1-10, Exodus 30:34-38). Leviticus 16:1-2 might also lead us to infer that Nadab and Abihu presumptuously penetrated into the Holy of Holies. Leviticus 16:16-20 of the present chapter show that the trespass was committed on the day of their entering upon office (cp. Leviticus 9:1.). From the fact that the prohibition against the use of wine by priests on duty follows immediately upon this incident (Leviticus 10:8-9) it has been inferred by later Jewish writers and many modern commentators that Nadab and Abihu sinned when in a state of intoxication. There is, however, no real ground for this supposition, as Leviticus 16:8-9 form a separate and disconnected fragment.

3. Them that come nigh me] i.e. the priests (cp. Exodus 19:22; Ezekiel 42:13; Ezekiel 43:19). The greater the privilege the greater the responsibility. Judgement begins at the house of God (1 Peter 4:17). Held his peace] acknowledged the justice of the penalty. 

4. See Exodus 6:22. It would not have been unlawful for the surviving brothers to perform this office (see Leviticus 21:1-8), but probably to spare their feelings the cousins of Aaron were selected for the duty. 

6, 7. Uncover not your heads] RV 'Let not the hair of your heads go loose.' Aaron and his sons are forbidden to exhibit the usual signs of mourning, dishevelled hair and rent garments, or to interrupt their priestly functions, as an object lesson of submission to righteous judgment.

8, 9. The priests were not absolutely forbidden the use of wine, but only when performing their priestly duties: see prefatory remarks, and cp. Ezekiel 44:21. 

10. It was the duty of the priests to instruct the people in their religious duties, and to set an example to them: cp. Ezekiel 44:23.

16-20. Goat of the sin offering] i.e. the people's sin offering (Leviticus 9:15). Aaron's own sin offering had been burned in accordance with the law (Leviticus 9:8-11). But instead of eating the flesh of the people's sacrifice, as prescribed in Leviticus 6:26, he had burned it also. When charged with contravening the law, Aaron pleaded that he and his sons had felt themselves to be defiled by the death of Nadab and Abihu, and that it would have been inconsistent for them to eat the sin offering, an act which signified the acceptance of the people by God and their full communion with Him. Moses admitted the justice of the plea in the exceptional circumstances.

11 Chapter 11 

Verses 1-34

(Leviticus 11-16) The Law of Clean and Unclean
This section deals with the subject of ceremonial uncleanness and the method of its purification. Four main types of uncleanness are referred to, viz. that of meats (Leviticus 11:1-23), of carcases (Leviticus 11:24), of leprosy (Leviticus 13, 14), and of certain bodily functions and conditions (Leviticus 12, 15). The effect of ceremonial uncleanness is that it disqualifies a person for the worship of God. Its duration varies according to the cause, from a few hours, as in the case of touching the carcase of a clean beast (Leviticus 11:39), to eighty days, as in the case of a woman who has given birth to a girl (Leviticus 12:5). The ritual of purification consists of washing the body, sometimes also the clothes, and in the case of greater defilement, the offering of sacrifice.

The distinction of clean and unclean did not originate at the time of Moses, nor is it confined to the Hebrews. It is to be found in all religions, particularly in their earlier stages. It is not easy to account for it. The restrictions may be due to a natural instinct of aversion from disgusting objects and conditions. Or they may rest upon reasons of health; for undoubtedly many of them possess sanitary advantages. Or, as many believe, a religious idea may lie at the root of them, certain objects being regarded as the seat of evil spirits. Whatever be the origin of these regulations, they were adopted by Moses and made to subserve a sacred purpose. Things ceremonially unclean were used as types of moral defilement. The outward purifications served to impress upon the hearts of the people the need of absolute purity in the service of Jehovah. They were a constant reminder of the precept, 'Ye shall be holy; for I am holy' (see e.g. Leviticus 11:44-45). And if it be the fact that at least some of the 'unclean' animals were worshipped by the Canaanitish tribes, then these regulations served still further to guard the people of Jehovah from the contaminating influences of their surroundings: see Leviticus 20:25, Leviticus 20:26.

Verses 1-47

Law of Clean and Unclean Meats
The animals whose flesh may or may not be eaten are treated in four classes, viz. large land animals (Leviticus 11:3-8), water animals (Leviticus 11:9-12), birds (Leviticus 11:13-19), winged creeping things (Leviticus 11:20-23).

3. Of the large land animals, those are clean which both chew the cud and divide the hoof. Unless they satisfy both these conditions they are unclean and cannot be eaten. The practical effect of this is to exclude all of prey. The flesh of animals that chew the cud is undoubtedly more wholesome than that of those which live on prey. With this list of animals should be compared that in Deuteronomy 14, where a list of clean animals is given.

4. The camel's foot, though divided above, is united beneath into a broad sole.

5. Coney] The word means a rabbit. But the animal meant here is the rock-badger, which somewhat resembles a guinea-pig, and is common in Palestine. 

6. The hare does not really chew the cud, but the action of its jaws resembles that of ruminants.

7. Swine are uncleanly in their habits and food, and the use of their flesh is believed to be the cause of certain diseases in man. The Jews still abstain from eating it.

8. All dead bodies defile. But it should be observed that contact with a living unclean animal did not defile. The ass e.g. was unclean for food, but was the common beast of burden among the Israelites.

9-12. Water animals. The condition of cleanness here is the possession of fins and scales. It follows that shellfish and eels are forbidden as food.

13-19. Birds. No signs are given to distinguish clean from unclean birds. The latter are specified, being mostly birds of prey and feeders on carrion. 

13. Ossifrage] RV 'the gier eagle,' the largest of the vulture tribe. The name 'Ossifrage,' which means the 'bone-breaker,' is derived from the practice of the bird in dropping the bones of its prey from a height on to a rock so as to break them and get at the marrow. The ospray is the 'shorttoed eagle,' the commonest of the eagle tribe in Palestine.

14-19. Vulture] RV 'kite.' Kite] RV 'falcon.' After his kind] i.e. including others of the same species. Owl] RV 'ostrich.' Cuckow] RV 'seamew.' Swan] doubtful; RV has 'horned owl.' Lapwing] RY 'hoopoe,' a bird of foul habit.

20-23. Fowls that creep] Read with RV, 'All winged creeping things.' What are meant are insects and small reptiles that move horizontally, go upon all four. Four kinds of locusts are exempted and may be eaten. The locust resembles a large grasshopper, and is still eaten in the East. It is usually prepared by being thrown into boiling water, after which the head and wings are removed and the body dried in the sun.

24-40. Uncleanness contracted by contact with dead bodies.

28. Until the even] till the close of the day. The Hebrews reckon the day from sunset to sunset.

29. Tortoise] Jewish authorities regarded the tortoise as a clean animal. What is meant here is probably a kind of lizard. So RV.

30. The names here are uncertain. RV renders, 'the gecko, and the land-crocodile, and the lizard, and the sand-lizard, and the chameleon.'

33. An earthen vessel, being porous, is supposed to absorb the uncleanness so that it cannot be removed with washing. 

35. Oven] an earthenware jar or pot: see on Exodus 8:3. 

36. Pit] RM 'cistern.' The water in wells and reservoirs, being frequently changed, is not polluted. That which toucheth] or, 'he that toucheth.' 

37, 38. The seed in growing undergoes many changes, which are supposed to throw off the uncleanness. But if the seed is wet it may be penetrated by the defiling fluid. 

42. Whatsoever hath more feet] rather, 'hath many feet.' Insects like caterpillars and centipedes are intended.

44. Sanctify] the root meaning of the Heb. words for 'sanctify,' 'hallow,' 'holy,' is that of separation: cp. Leviticus 11:47. The holiness spoken of here is rather physical than moral; but in keeping themselves free from ceremonial defilement, the people learned to avoid what is morally impure, in accordance with the principle implied in the words, 'first that which is natural, afterward that which is spiritual.' The composite nature of this chapter appears from the position of Leviticus 11:29-30, Leviticus 11:41-45, which belong to Leviticus 11:20-23. Leviticus 11:46-47 form the conclusion to the whole.

12 Chapter 12 

Verses 1-8

Uncleanness connected with Childbirth
The functions of reproduction are in early stages of religion regarded with superstitious dread. The enactments in this chapter and the related regulations in Leviticus 15 had an important place in teaching the lesson of purity in sexual relationships.

3. Cp. Genesis 17:10-14. The purifications prescribed in this chapter are for the mother alone and not for the child, who does not seem to have been regarded as unclean, unless the rite of circumcision involved the idea of the purification of the child. Uncircumcision and uncleanness are frequently identical: see on Leviticus 19:23. 

4. On the eighth day the mother is readmitted to society, but is still debarred from the services of the tabernacle till forty days after the birth. 

5. In the case of the birth of a girl the two periods of uncleanness (see last note) are exactly doubled, the reason doubtless being the opinion of the ancients that the derangement of the system is greater. 

8. Cp. Luke 2:24, which shows that the Virgin Mary offered the poor woman's sacrifice.

13 Chapter 13 

Verses 1-59

Uncleanness connected with Leprosy
It is tolerably certain that the leprosy of the OT. is not the leprosy of the Middle Ages, which is still to be found in the East. The latter is a terrible and loathsome disease, called elephantiasis, in consequence of which the skin thickens, the features are distorted, and the very limbs mortify and drop off from the body. The leprosy of the Bible is a skin disease, known as psoriasis, in which the skin and hair grow white, and which is accompanied with scab and flaky scales which peel off. It is doubtful whether it was infectious or not. Some varieties may have been so; but it is to be observed that when the disease entirely covered the body the person was pronounced clean and could mix in society. Leprosy is regarded in the Bible as a type of sin in its loathsomeness and disfiguring and corrupting effects, and its treatment was in many points symbolical.

3. Plague] i.e. plagued spot. 

4. Shut up him] i.e. place him in quarantine: separate the affected person from the society of others and the service of the tabernacle.

9-17. The case of the reappearance of leprosy after it has been cured. 

11. Shall not shut him up] there is no need for quarantine as the case is undoubtedly one of leprosy. 

13. When the eruption is complete, the disease is supposed to have reached its crisis, and to be discharging itself externally in dry scales.

18-23. The case of leprosy developing from a healed boil.

24-28. The case of leprosy arising from the inflammation following a burn.

29-37. Leprosy in the hair of the head or beard. In this case the hair turns yellow instead of white (Leviticus 13:30).

38. Another form of leprosy in the shape of white spots. This is harmless, and the affected person is not unclean.

40-44. Leprosy in the bald head.

45. These are the signs of mourning for the dead (cp. Leviticus 10:6; Leviticus 21:10; Ezekiel 24:17; Micah 3:7), leprosy being regarded as a living death and the severest token of the divine displeasure: cp. Numbers 12:12.

47-59. The leprosy of garments. What is described here is not the leprosy that attacks the human being, but a mildew or fungus causing discoloration and corrosion and bearing a superficial resemblance to leprosy: cp. the leprosy of houses, Leviticus 14:33-53. The regulations regarding this so-called 'leprosy' were no doubt valuable for sanitary reasons; but they would also serve to 'teach the Hebrew to hate even the appearance of evil.' Cp. what St. Jude says (Leviticus 13:23) of the Christian 'hating even the garment spotted by the flesh.' 

48. Warp, or woof] This translation is doubtful. The words probably mean as in RM, 'woven or knitted stuff,' referring to material not yet made into garments.

14 Chapter 14 

Verses 1-57

The Purification of the Leper. The Leprosy of Houses
When a leper has been cured of his plague, and has satisfied the priest that his cure is complete, he is required to go through a ceremonial purification before being readmitted to his place in society. The ritual of purification consists of three parts. (1) Two living birds are brought, with a rod of cedar wood, a piece of scarlet wool, and a bunch of hyssop, to the priest, who kills one of the birds over water. The living bird and the cedar rod, to which the hyssop is tied with the scarlet thread, are dipped in the blood, which is then sprinkled upon the man seven times. The living bird is then let loose. (2) The man then washes his clothes, shaves off all his hair, and bathes. After seven days he repeats this and is ready for the last act of his purifying. (3) On the eighth day he presents himself with his sacrifices at the door of the tent of meeting. A guilt offering, a sin offering, and a burnt offering are made, the right ear, thumb, and great toe of the man are touched, first with blood and then with oil, and he is once more ceremonially clean.

4. Later usage required the birds to be sparrows. Cedar wood (probably not the cedar of Lebanon but a kind of juniper) may have been chosen on account of its antiseptic property, and hyssop (see on Exodus 12:22) for its aromatic qualities. In later times, at least, their use was regarded as symbolical, in the one case of the pride which was supposed to be the cause of visitation by the disease, in the other of the humility which was an essential condition of its removal. The scarlet wool may have betokened the healthy blood now coursing in the veins of the erewhile leper. The same materials were employed in the ritual for purification after contact with dead bodies: see Numbers 19:6 and cp. Psalms 51:7.

7. The release of the living bird signified the removal of the uncleanness, perhaps also the restored liberty of the leper. Cp. the release of the goat on the Day of Atonement, Leviticus 16:21, Leviticus 16:22. 

10. A tenth deal (i.e. part) of an ephah, which was called an omer, was about four pints, the ephah being rather more than a bushel. A log is about a pint. 

12. Wave them] see on Exodus 29:24; The offering of these sacrifices shows that leprosy was regarded as a punishment of sin. 

14. The anointing of these members signified their reconsecration to the service of God, and the readmission of the leper to the privileges of the tabernacle.

33-53 The leprosy of houses. This, like the leprosy of garments (see Leviticus 13:47-59), bears only an external resemblance to the leprosy of human beings. It is a fungus or discoloration making its appearance on the walls of houses: see on Leviticus 13:47-59. The legislation here is prospective: cp. the mention of 'the camp' in Leviticus 14:3 with that of 'the city' in Leviticus 14:40. The section may be post-Mosaic. It stands by itself; its natural position would be after Leviticus 13:59.
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Verses 1-33

Uncleanness connected with Sexual Discharges
The subject of this chapter is related to that of Leviticus 12 : see intro. there. Here three natural (Leviticus 15:16-17, Leviticus 15:18, Leviticus 15:19-24) and two abnormal (Leviticus 15:1-15, Leviticus 15:25-30) conditions are dealt with. Though not in themselves sinful, they render the person ceremonially unclean, and the enactments with respect to them would tend to purity of morals, being a reminder that all uncleanness is hateful to God, and that He is to be glorified in our bodies as well as in our spirits.

8. This case is provided for, as spitting upon a person was, and still is, a common expression of contempt among Orientals.

12. See on Leviticus 11:33. 

13. Is cleansed] i.e. physically. Shall be clean] i.e. ceremonially.
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Verses 1-34

Ritual of the Day of Atonement
(See also Leviticus 23:26-32; Numbers 29:7-11; Exodus 30:10.)

This solemn ceremonial took place once a year on the tenth day of the seventh month (Tishri = September). It was enacted by the high priest alone, but the whole nation indicated its interest and participation in it, by resting from all manner of work, by keeping a very strict fast, and by assembling for an 'holy convocation.' The ritual of the Day of Atonement marked the culminating point of the Levitical system, and was calculated to impress the minds of the worshippers in a peculiar degree. Most of the other sacrifices and purifications were occasional and personal, but this was the yearly atonement for the nation as a whole, including the priesthood itself, and the yearly purification of the sanctuary and its parts from the defilement of the sins of the people in whose midst it stood. It gathered up and included all the separate and individual sacrifices of the year, and restored to the nation the holiness it had lost. It was but natural that Christians should see, in its peculiarly striking and solemn ritual, a foreshadowing and illustration of the atonement wrought by Christ, through the one sacrifice of Himself, and His entering into the Holy Place, there to appear in the presence of God for His people. This is pointed out by the writer of the Epistle to the Hebrews: see Hebrews 4:14; Hebrews 6:20; Hebrews 9:11-28, which should be read in this connexion.

A great deal has been made of the fact that there is no mention of the actual observance of the Day of Atonement till after the exile, from which it has been inferred that its institution is of post-exilic date. But the argument is not convincing. The connexion with the death of Nadab and Abihu (see Leviticus 16:1), and the mention of Azazel (see Leviticus 16:8 and note), indicate that the ritual of this chapter rests on a very ancient basis. And not only are the preexilic books silent on the Day of Atonement, but the post-exilic contain no reference to it either, which shows the precarious nature of the argument from silence.

The Day of Atonement is still the great day of the Jewish sacred year, and is observed with much solemnity as a day of humiliation and repentance: see on Exodus 32:32.

3-5. The first act of the high priest is to choose the sacrificial victims, to bathe himself, and exchange his distinctive vestments for a garment of white linen, the garment of the ordinary priest.

6-11. He then presents the sin offering for himself and for his house, and casts lots between the two goats of the sin offering for the people, one of which is to be slain and the other let loose. He then sacrifices his own sin offering.

8. For the scapegoat] RV 'for Aaazel.' This word does not occur elsewhere in OT. The parallel, for the Lord, suggests that it should be taken as a proper name, and left untranslated. The word scapegoat in AV is not a translation, but indicates merely the use to which this goat is to be put. Azazel is understood to be the name of one of those malignant demons with which the superstition of the Israelites peopled the wilderness and all waste places (see Isaiah 13:21; Isaiah 34:14, cp. Matthew 12:43; Mark 1:13). The sending of the sin-laden goat to him (Leviticus 16:21-22) signified the complete removal of the sins of the people and the handing them over, as it were, to the evil spirit to whom they belonged: cp. the ceremony connected with the cleansing of lepers (Leviticus 14:6-7). This rite may have been intended, at all events it would serve, to counteract any disposition to honour and worship such evil spirits (cp. Leviticus 17:7).

12-14. The high priest next enters the Holy of Holies with incense and the blood of his sin offering, which he sprinkles once on the mercy seat and seven times in the space before it, thus making atonement for himself and his house.

15-19. He then goes out into the court and sacrifices the goat on which the lot fell 'for Jehovah,' and brings its blood as before into the Holy of Holies to make atonement for the sanctuary and its parts, and cleanse them from the sins. which mingle even with the best service that man can offer to God.

20-22. He now takes the goat destined 'for Azazel,' and laying his hands on its head confesses over it the sins of the people, after which a man standing in readiness leads the goat away into the wilderness and releases it. In the time of the Second Temple the goat was destroyed by being precipitated from a rock 12 m. from Jerusalem.

23-28. He finally bathes and resumes his distinctive vestments and offers the two burnt offerings for himself and the people, in token of entire reconsecration to the service of God. At the same time he burns the fat of the two sin offerings, the flesh of which is taken outside the camp and there consumed. In later times the high priest at this point read in the hearing of the people prescribed portions of the Law, viz. Leviticus 23:26; Numbers 29:7-11, concluding with a series of benedictions.

29. Afflict your souls] i.e. observe a fast: see Psalms 35:13; Isaiah 58:3, Isaiah 58:5. This is the only fast enjoined in the Mosaic Law. After the exile fasting was a common religious usage: see e.g. Ezra 8:21; Nehemiah 9:1; Esther 4:8; Zechariah 8:19; Matthew 9:14-17; Luke 2:37; Luke 18:12; Acts 13:2-3; Acts 14:23. In Acts 27:9 the reference is to the Day of Atonement which was called 'The Fast' par excellence.

34. He] i.e. Aaron.
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Verses 1-16

Rule of Sacrifice. Prohibition against eating Blood
1-9. The first part of this Law prescribes that all oxen, sheep, and goats, slaughtered for food, must first be presented to Jehovah at the sanctuary. This seems to presuppose a time when the Israelites used but little flesh food, and were not widely scattered, which must have been either during the wanderings in the desert, or immediately after the return from exile, when there was only a small community in the vicinity of Jerusalem. This raises the question of the date of the composition of the Law of Holiness, and scholars are still divided upon it. The law is repealed in Deuteronomy 12:15, where it is implied that different conditions of life prevail.

7. The object of this enactment was to counteract the tendency to offer sacrifice to those demons of the wilderness which were worshipped in the form of he-goats, for so the RV renders the word here translated devils: see note on Azazel in Leviticus 16:8. Gone a whoring] see on Exodus 34:10.

10-16. Prohibition against eating blood or fallen carcases. The law against eating blood agrees with natural instincts and is here connected with a religious idea: see on Leviticus 3:3.

15. The law against eating what dies of itself is a corollary of the former. The flesh of such an animal cannot be thoroughly drained of blood: cp. Exodus 22:31; Deuteronomy 14:21. Bear his iniquity] bear the penalty of his transgression.

Verses 1-46

(Chs. 17-26) The Law of Holiness
This section of Leviticus occupies a position by itself, being distinguished from the rest of the book both by style and contents. A few only of its main characteristics may be noticed here. (1) Among a large number of phrases almost, if not entirely, peculiar to this part of the Pentateuch is the constantly recurring expression 'I am Jehovah,' or 'I am Jehovah your God,' or 'I your God am holy.' This 'divine I,' as it has been called, occurs forty-seven times is these chapters, and only six times elsewhere from Genesis to Joshua, but is found again seventy-eight times in Ezekiel. See Intro. § 2. (2) A second distinguishing feature of this section is its more rhetorical style and the comparatively large number of hortatory passages, somewhat in the manner of Deuteronomy: see e.g. Leviticus 26. (3) A third characteristic is the high spiritual tone of these chapters. Compared with the rest of the book we find here less ritual and more religion, morality, and humanity. The duly of holiness is repeatedly emphasised and grounded on the holiness of God Himself. The oft-recurring key note of the whole is 'Ye shall be holy, for the Lord your God am holy.' It is for this reason that the title 'Law of Holiness' has been applied to this part of Leviticus. Some other fragments bearing a similar character outside these chapters have been assigned to the same collection, e.g. Exodus 31:13.; Leviticus 11 (especially Leviticus 11:43-45) Numbers 15:37-41.

It has long been observed that there is a considerable resemblance both in leading ideas and phraseology between this 'Law of Holiness' and the book of Ezekiel. That Ezekiel knew and used this Law Book seems beyond dispute, but that he is also its author is not made out.
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Verses 1-30

Law of Forbidden Degrees of Marriage, and of Chastity
3. Some of the unions here forbidden as incestuous were permitted among the nations of antiquity. The early Egyptians, e.g. permitted marriage with a full sister. Abraham married his half-sister (Genesis 20:12), a practice here forbidden (Leviticus 18:9, Leviticus 18:11). 6. Uncover their nakedness] i.e. marry.

8. Father's wife] This is not the same as 'mother' in the previous v. so that polygamy is here presupposed. It was common, perhaps universal, in the East at the time of Moses. The Mosaic Law did not seek all at once to abolish polygamy, which might have been the occasion of great hardship in the circumstances. But it certainly discouraged it, and by regulating and restraining it prepared the way for its gradual extinction: cp. the remarks on slavery among the Hebrews at Exodus 21.

16. This law was not absolute, the so-called levirate marriage, or marriage with the widow of a deceased brother, being not only permissible but almost compulsory: see on Deuteronomy 25:5.

18. In her life time] This implies that after the death of the first wife a man might marry her sister. It is not a law against polygamy but only against a special form of it, viz. marrying two sisters. The restriction is professedly made in the interests of domestic peace and happiness. For to vex her RV reads, 'to be a rival to her': cp. the case of Leah and Rachel, the wives of Jacob, who were sisters (Genesis 29, 30).

21. Cp. Leviticus 20:1-5. Molech] ('king') the firegod of the Ammonites and Canaanites, and especially of the Phœnicians, to whom children were sacrificed in burnt-offering. Pass through the fire] see 1 Kings 11:5-7; 2 Kings 3:27; 2 Kings 23:10; 2 Chronicles 33:6; Jeremiah 7:31; Jeremiah 32:35. The idea underlying child sacrifice is probably that of propitiating the deity by offering the most valued possession: see 2 Kings 3:27, and cp. the case of Abraham and Isaac (Genesis 22:12). The penalty of this most inhuman form of worship was death by stoning: see Leviticus 20:2. It should be observed that the exact meaning of the expression 'pass through the fire' is uncertain. The rite may have been a kind of ordeal by which it was sought to ascertain the mind of the deity by observing whether the child passed through the fire unscathed or not.
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Verses 1-37

Various Laws, mainly of a Moral and Humane Character
This chapter was very naturally regarded by Jewish authorities as an embodiment of the Decalogue. It will be observed that in general the precepts in Leviticus 19:3-8 correspond to those of the first table of the Decalogue ('Thou shalt love the Lord thy God'), and those in Leviticus 19:9-18 to the second table ('Thou shalt love thy neighbour as thyself'). In this chapter alone the characteristic phrase 'I am the Lord' (i.e. Jehovah) occurs no fewer than sixteen times. It is the divine seal set to the enactments of the law.

5-8. See Leviticus 7:15-18.

9. Kindly consideration of the poor is part of that holiness which God requires and which is the reflection of His own. He is the champion of the weak and oppressed: see on Exodus 22:21, and Leviticus 19:33, Leviticus 19:34. This injunction is not applicable to the time of the sojourn in the desert; it presupposes a settled agricultural life in the land of Canaan: see on Deuteronomy 24:20.

13. Cp. Deuteronomy 24:14-15; Malachi 3:5; James 5:4. 

14. The sin is that of intention, and is seen by Him who 'trieth the hearts.' 

15. Justice must be administered impartially, no favour, being shown to a poor man because he is poor (cp. Exodus 23:3), or to a rich man because he is rich.

16. Stand against the blood of thy neighbour] This may mean generally any conduct imperilling a neighbour's life. But its connexion here with the sin of slander suggests that what is specially meant is the procuring of a sentence of condemnation by means of false witness: cp. Exodus 23:1, Exodus 23:7. 

17. Upon him] RV 'because of him,' on his account, i.e. by cherishing ill-will against him in secret.

18. Thou shalt love thy neighbour as thyself] This is the 'royal law' (James 2:8) and the principle underlying the second table of the Decalogue: see Matthew 22:35-40. The word neighbour was interpreted in a narrow sense as equivalent to a fellow Israelite or at most to a stranger living in the midst of Israel. Our Lord removed all such limitations and applied the law universally: see Luke 10:29-37.

19. Such mixtures are forbidden, as not only in themselves contrary to the divinely appointed order of nature, but as opening the door to the unnatural sins mentioned in Leviticus 18:22-23; Romans 1:26-27 : see on Deuteronomy 22:5. There may be an allusion here to the practice of magic, in which unnatural mixtures played an important part.

20. In the case of a betrothed free woman, both persons were put to death as adulterers, betrothal being regarded as sacredly as marriage itself: see on Exodus 22:16.

23. Uncircumcised] i.e. unconsecrated, unclean, and therefore not to be used for the first three years. In the fourth year the fruit is to be dedicated to God, after which the owner is free to enjoy the use of it. Besides impressing the duty of gratitude to God for the fruits of the earth this law is one of practical value. For the metaphorical use of the term 'circumcise' see Leviticus 26:41; Exodus 6:12; Deuteronomy 30:6; Jeremiah 4:4; Jeremiah 6:10; Jeremiah 9:26; Acts 7:51; Romans 2:28-29; Philippians 3:3.

26. Use enchantment] charms or incantations. Observe times] RV 'practise augury,' perhaps by watching the clouds or the flight of birds: see on Deuteronomy 18:10.

27. The practices in this and the following verses were commonly employed among idolatrous nations. The rounding of the corners of the head and beard may refer to the Arabian custom of presenting the first locks as an offering to the deity: see Jeremiah 9:26; Jeremiah 25:28; Jeremiah 49:32, with the marginal readings in each case: cp. the practice of the Nazirite (Numbers 6:5, Numbers 6:18). Oaths by the hair of the head were common (cp. Matthew 5:36), and a usual Mohammedan oath is still 'by the beard of the prophet.'

28. Cutting the flesh and tattooing the skin are closely connected with cutting the hair as an idolatrous rite: cp. Jeremiah 16:6; Jeremiah 48:37; 1 Kings 18:28; Zechariah 13:6.

29. This, too, was a degrading accompaniment of idol worship among the Canaanites, and even among the Greeks. Idolatry and immorality always went hand in hand: see on Exodus 34:13, Exodus 34:15, and cp. Isaiah 57:5-9; Hosea 4:13; Romans 1:23-29.

31. That have familiar spirits] necromancers who profess to hold communication with the dead: cp. Exodus 22:18; Deuteronomy 18:11; 1 Samuel 28:7.

33, 34 See on Leviticus 19:9.

35. Meteyard] i.e. measuring rod. 

36. The ephah (about a bushel) and the hin (about a gallon and a half) are used here as representative measures: cp. Ezekiel 45:10.
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Verses 1-27

Penalties attached to the Sins specified above
1-5. See Leviticus 18:21 and note.

6. See Leviticus 19:31.

9. See Exodus 21:17.

19-21. See Leviticus 18:6-23.

27. See Leviticus 19:31.
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Verses 1-24

Laws relating to the Priesthood and Sacrifice
The principle laid down in this and the following chapter is the far reaching one, that whatever comes near or is presented to God must be perfect of its kind: see on Exodus 12:5. Priests, therefore, must be free from physical defects or ceremonial impurity, and sacrifices must be without blemish.

That this section is put together from different sources is shown by the interchange of the singular and plural and. of the second and third persons (cp. e.g. Leviticus 21:4-5, Leviticus 21:8) by the introduction of fresh headings (Leviticus 21:1, Leviticus 21:16; Leviticus 22:1, Leviticus 22:17, Leviticus 22:26), and by the fact that in the body of the laws the 'seed of Aaron 'is spoken of, whereas in the headings and conclusions it is his 'sons.'

1-3. As contact with the dead defiles, priests are forbidden to attend to the funeral rites of any save their nearest relatives. But this exception does not apply to the high priest (see Leviticus 21:11): see on Leviticus 10:4.

5. See on Leviticus 19:27, Leviticus 19:28. 

6. Bread of their God] see on Leviticus 3:11. 

7. Profane] having lost her chastity.

10. Uncover his head] RV 'let the hair of his head go loose.' The law is more strict with regard to the high priest. The higher the office the greater the responsibility.

12. Go out of the sanctuary] i.e. intermit his sacred duties: cp. Leviticus 10:6, Leviticus 10:7. Crown] RM 'consecration.' 

16-24. No priest with any physical defect may officiate at the altar, though he may partake of the sacrificial gifts (Leviticus 21:22) which fall to the lot of the priests for their maintenance.

18. Flat] RM 'slit.'

22. See on Leviticus 2:3.
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Verses 1-33

Laws relating to the Priesthood and Sacrifice (continued)
1-6. The holy things may not be eaten by priests otherwise qualified, but ceremonially unclean, nor by any persons outside the priestly family.

10. Stranger] i.e. one not a priest, nor a member of a priest's family, even though he be an Israelite: see Exodus 29:33. A slave purchased outright is considered to be a member of the family (Leviticus 22:11).

14. Unwittingly] not knowing, perhaps, that it was a holy tiling: see on Leviticus 4:2; Leviticus 5:14; With the holy thing] this must mean its equivalent.

17-25. Sacrifices also must be without blemish. It was a frequent complaint that this law was not strictly observed, and that God was dishonoured with offerings that were mean and imperfect: cp. e.g. Malachi 1:8, Malachi 1:13-14, and see for an example of a better spirit 2 Samuel 24:24.

19. At your own will] RV 'that ye may be accepted.'

27. See on Exodus 22:30. 

28. This prohibition probably rests on humanitarian grounds. The Mosaic Law enjoins kindness to animals.

29. See on Leviticus 22:19.
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Verses 1-44

The Sacred Seasons
These are the Sabbath (Leviticus 23:3), Passover and Unleavened Bread (Leviticus 23:5-14), Feast of Weeks, or Pentecost (Leviticus 23:15-22), Feast of Trumpets (Leviticus 23:23-25), Day of Atonement (Leviticus 23:26-32), and Feast of Booths or Tabernacles (Leviticus 23:33-43).

3. The sabbath] see on Exodus 20:8-11.

5-8. Passover and Feast of Unleavened Bread. Passover, Pentecost, and Tabernacles were the three great annual festivals which followed the seasons of the year and the operations of agriculture. For the institution of the Passover see Exodus 12:1-14, and for the sacrifices proper to the Feast of Unleavened Bread see Numbers 28:16-25. These two parts of the double festival were quite distinct. The Passover was celebrated on the fourteenth day of Nisan beginning at sunset, and was followed by the Feast of Unleavened Bread, which lasted for seven days. Hence the name of the feast of unleavened bread is sometimes used to include both festivals, as in Luke 22:1.

9-14. The beginning of the grain harvest was celebrated during the Feast of Unleavened Bread, when a sheaf of new corn was waved before the Lord, as an acknowledgment of His bounty, and a consecration of the harvest to Him.

11. Wave the sheaf] see on Exodus 29:24
13. Tenth deals.. him] see on Leviticus 14:10; Leviticus 19:36.

15-21. Feast of Weeks. Fifty days or seven weeks after the last festival, the Feast of Weeks, called in Gk. 'Pentecost' from the word for 'fifty,' began with the presentation of two loaves made of the new wheat and leavened in the ordinary way, signifying that harvest was completed. Hence this feast, which lasted only a single day, is called also the Feast of Harvest in Exodus 23:16. For the sacrifices offered see Leviticus 23:18-19 Numbers 28:26-31.

22. See on Leviticus 19:9.

23-25. Feast of Trumpets. This was celebrated on the first day of the seventh month (Tishri), which was New Year's Day according to the civil reckoning: see on Exodus 12:2. For the special ritual of this Feast see Numbers 29:1-6.

26-32. Day of Atonement: see Leviticus 16.

33-43. Feast of Booths or Tabernacles. This feast, called also the Feast of Ingathering (Exodus 23:16), was observed from the 15th to the 22nd Tishri (in October), and marked the end of the agricultural year, when the combined produce of the whole year, the vintage as well as the grain harvest, had been secured: cp. Deuteronomy 16:13. It was celebrated with great rejoicing (Leviticus 23:40) as the national 'harvest home,' the people camping out in booths constructed of branches upon the roofs of their houses and in the streets during the seven days, in commemoration of the sojourn in the wilderness, Leviticus 23:43 : see on Exodus 23:15, and cp. Hosea 12:9.
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Verses 1-23

Oil for the Lamps. The Shewbread. Laws on Blasphemy
1-4. Oil for the Lamps in the Tabernacle.

On the construction of the Lampstand see Exodus 25:31-40, and with the present passage cp. Exodus 27:20-21 and notes there.

5-9. The Table of Shewbread is described in Exodus 25:23-30 (see notes there). On this table, which stood in the Holy Place, twelve new unleavened loaves were laid each sabbath day, and after lying for seven days were removed and eaten by the priests, fresh loaves being again substituted. These loaves, the number of which corresponded to that of the tribes of Israel, are called the 'bread of the Presence,' as being laid before God, or 'bread of the pile' as being arranged in two rows (Leviticus 24:6), or 'the continual bread,' as lying continually before God (Numbers 4:7). The shewbread was a kind of meal offering (see intro. to Leviticus 2), and the rite probably had its origin in the crude notion that the deity required food like his worshippers (cp. on Leviticus 3:11). In the Levitical law, however, it attained a higher significance. It was an acknowledgment that man owes his 'daily bread' to God. It was a kind of perpetual grace over meat.

10-23. Punishment of a Blasphemer. A half-Israelite blasphemes the name of Jehovah. As there is some uncertainty whether such a person is subject to the same penalty as full-born Israelites the matter is referred to God, and the decision is given that there is one law for the stranger and for the home-born.

10. See on Exodus 12:38. 

11. Blasphemed the name of the Lord] RV 'blasphemed the Name,' i.e. blasphemed Jehovah. The peculiar expression is due to some copyist who shrank, out of a feeling of reverence, from inserting the name of Jehovah in this connexion: see pn Exodus 3:13. 

14. Lay their hands] devoting him to death and solemnly dissociating themselves from complicity in his guilt: cp. Deuteronomy 17:7.

16. As well the stranger] This is the important legal point which the above incident is inserted to illustrate: cp. Leviticus 24:22. 

17-22. Cp. Exodus 21:12; and notes there.
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Verses 1-55

The Sabbatical Year. The Year of Jubilee
The matters treated in this chapter are closely related to those in Leviticus 23, and their separation is another indication that we are dealing with a book made up of different elements. Observe again the change of number in Leviticus 25:14, Leviticus 25:17 and the interruption caused by Leviticus 25:18-22. Cp. what is said above in intro. to Leviticus 21.

1-7. The law of the Sabbatical Year: see also Exodus 23:10-11; Deuteronomy 15:1-11; Deuteronomy 31:9-13. This law rests on the principle that the land inhabited by the Israelites is not theirs in absolute possession. It really belongs to God; 'the land is mine; for ye are strangers and sojourners with me' (Leviticus 25:23). To keep the people in mind of this, it is enacted that every seventh year the land has to lie fallow. Only the spontaneous produce of that year is to be enjoyed, and that not selfishly or for profit; it is to be shared with the poor and strangers (Exodus 23:11). Everything is to be common. Slaves are to be set free if they desire their freedom (Exodus 21:2-6), and debts are to be remitted to Israelites (Deuteronomy 15:1-3;). It is promised that the harvest of the sixth year will be sufficiently abundant to provide for the wants of the people till they reap again (Leviticus 25:20-22). The Sabbatical Year began with the first day of Tishri: see on Leviticus 23:28. How far these enactments were actually carried out it is difficult to say. There is no mention of their observance during preexilic times, so that they may have been allowed to become a dead letter, a supposition confirmed by what is said in 2 Chronicles 36:21. They were renewed under Nehemiah (Nehemiah 10:31;).

5. This v. is interesting as containing the only example of the word 'its' in AV Elsewhere the word 'his' is used as the possessive of the neuter pronoun. In the AV of 1611 it is printed 'it'; 'that which groweth of it owne accorde.'

Year of rest unto the land] As customs similar to this are found in other countries, it is probable that it is a survival of a communistic age. At the same time, it was a benefit to the land. Thus we have another example here of the Lawgiver adopting a primitive custom and investing it with the sanctity of religion. Cp. what is said in intro. to Leviticus 11-15, and see also Intro, to Exodus.

8-55. The Year of Jubilee. Thisrestsonthe same principle as the Sabbatical Year: see above. In the fiftieth year, i.e. after a period of 7 × 7 years, the land is to lie fallow, and Hebrew slaves with their families are to be emancipated without price, as in the Sabbatical Year (Leviticus 25:39-55). A new and distinctive feature, however, makes its appearance. In the Year of Jubilee all property reverts naturally to the original owner, who through poverty may have been obliged to sell it at some time during the previous period (Leviticus 25:13-28). The freehold of agricultural land could never, therefore, be sold in perpetuity (Leviticus 25:23), and in cases of sale the purchase price was regulated according to the number of years still to run till the Year of Jubilee (Leviticus 25:14-16). The only exception was house property in a walled city (Leviticus 25:29.). The case of the Levitical cities is specially dealt with (Leviticus 25:32-34).

The Year of Jubilee was thus, as it were, the 'new birth' of the whole nation, when property was redistributed, and the inequalities arising in the previous period were removed. It was a remarkable social law, putting a check upon ambition and covetousness, preventing the acquisition of huge estates, and adjusting the distribution of wealth in the various classes of the community. The incidents of Ruth (Leviticus 4) and of Naboth (1 Kings 21) show that the law against the alienation of land was in force in early times: cp. Jeremiah 32:6. That it was not unnecessary in later times appears from such passages as Isaiah 5:8; Micah 2:2.

9. The Year of Jubilee began on the Day of Atonement, and was ushered in with the blowing of trumpets; hence its name (Heb. johel = a ram's horn trumpet). 

23. Forever] RV 'in perpetuity.' 

25. A kinsman could redeem his relative's property at any time at a price calculated according to the years still to elapse before the Jubilee. 

26. And himself..] RV 'and he be waxen rich and find sufficient to redeem it.' 

28. Restore it to him] RV 'get it back for himself.' 

32. The Levites were granted forty-eight cities to dwell in, with suburbs for their cattle: see Numbers 35.

35-38. See on Exodus 22:25.

39-46. See on Exodus 21:1-6. Only foreigners could be bought as slaves for ever.

47-54. The converse case of a Hebrew sold to a foreigner.
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Verses 1-46

Concluding Exhortations
Similar exhortations are found at the conelusion of other codes of laws, as in Exodus 23:20,; and frequently in Deuteronomy, e.g. in Leviticus 28. The leading ideas and phraseology are the same in all. There is the same insistence on the holy character of Jehovah, the same demand for holiness on the part of His people, the same promises on condition of obedience, and the same warnings against being led astray by the evil example of the idolatrous nations among whom they dwell.

1, 2. These two vv. have no connexion with what follows, except that they form the fundamental principles of the Hebrew religion, and on them rests the entire body of the Levitical legislation: see on Exodus 24:4; Exodus 34:13.

3-13. Promise of prosperity attached to obedience.

4. In a country like Palestine rain in the proper season is an indispensable condition of prosperity and plenty. Hence it is frequently referred to in the OT. as a special mark of the divine favour: see on Deuteronomy 11:10, and cp. Ezekiel 34:26; Isaiah 55:10-11; Hosea 6:3. There are two rainy seasons in Palestine. The former rain falls in October-November when the seed is sown, and the latter rain in March-April before harvest.

5. There will be no scarce season.

10. Because of the new] i.e. to make room for the embarrassing abundance. 

12. Cp. 2 Corinthians 6:16-18. God's presence among, and delight in, His people are the cause of all the material blessings spoken of.

14-39. The penalty of disobedience.

This is described in the form of a climax of which the steps are Leviticus 26:14-17, Leviticus 26:18-20, Leviticus 26:21-22, Leviticus 26:23-26, Leviticus 26:27-39. 

19. The rain will be withheld, and the ground in consequence become like brass for hardness; see on Deuteronomy 28:23, and for an instance, 1 Kings 17:1. 

26. The staff of your bread] RV 'your staff of bread': i.e. the bread which is your staff or support: cp. Ezekiel 4:16; Ezekiel 5:16; Ezekiel 14:13. Owing to the scarcity one oven will be sufficient to bake the bread of ten families.

29. This actually took place more than once: see on Deuteronomy 28:53-57.

30. High places] places of worship, usually on an eminence. The name is sometimes applied to places, used for the worship of Jehovah, but in later times the 'high places' were condemned as idolatrous. Images] RV 'sun-images,' images of the sun-god worshipped by the Phœnicians and Babylonians: see 2 Kings 23:11; 2 Chronicles 14:5; 2 Chronicles 34:4, 2 Chronicles 34:7 and cp. Ezekiel 6:4, Ezekiel 6:5.

31. Savour of your sweet odours] i.e. sacrifices: see on Exodus 29:18. 

34. The land lying desolate will then enjoy the rest of the sabbaths and Sabbatical years refused to it by a disobedient people: see Leviticus 25:1-7, and cp. 2 Chronicles 36:21. 

36, 37. A highly imaginative description of the inherent weakness of all wrongdoing, and of the cowardice which is the result of an evil conscience: cp. Deuteronomy 28:65-67; Proverbs 28:1.

40-45. God desireth not the death of the sinner, and therefore every threat of punishment for disobedience is followed by a promise of mercy, on condition of repentance and amendment: cp. the way in which the prophecies of Amos and Micah conclude.

41. Uncircumcised hearts] unclean, not consecrated to God: see on Leviticus 19:23.

46. The conclusion of the Law of Holiness (see intro. to Leviticus 17-26). The following chapter is of the nature of an appendix.
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Verses 1-34

Vows and Tithes and their Redemption
1-29. Law of vows and their redemption.

The making of vows is a very ancient and universal practice connected with prayer. In order to secure his desire the suppliant adds a vow to his prayer. Vows may be either positive or negative. A man may promise either to devote something to God, or to abstain from some comfort or necessary of life. Instances of the latter, vows of abstinence, are to be found in Numbers 6:1-21; Numbers 30; 1 Samuel 14:24; Psalms 132:2-5, and of the former in Genesis 28:20-22; Judges 11:30-31; Numbers 21:1-3. The present chapter deals with positive vows. The votive offering may be a human being (Leviticus 27:2-8), an animal (Leviticus 27:9-13), a house (Leviticus 27:14-15), or a piece of land (Leviticus 27:16-25).

2-8. Human beings vowed to Jehovah must not be offered to Him in sacrifice. They must be redeemed, a certain sum of money being paid into the sanctuary as an equivalent.

2. Singular vow] a special vow devoting himself or any of his family to God. 

3. Fifty shekels] about £6 10s: see on Leviticus 5:15.

9-13. If a man dedicates an animal and wishes to redeem it, he must pay its estimated value and one-fifth more. 

9. Whereof men bring an offering] i.e. one of the sacrificial animals, a bullock, sheep, or goat. 

10. See Malachi 1:14.

11. As it is unlawful to sacrifice unclean animals they must be redeemed and the equivalent value plus a fifth paid into the sanetuary. 

14, 15. The redemption of a dedicated house follows the same rule.

16-25. The redemption of a dedicated piece of land is complicated by the law of Jubilee (Leviticus 25). Its value is reckoned according to the amount of seed required to sow it (Leviticus 27:16), and a reduction made in proportion to the number of years till the next Year of Jubilee (Leviticus 27:18). The owner may redeem it at this price plus one fifth. If he does not, it goes to the sanctuary at the Year of Jubilee (Leviticus 27:20-21). But if the dedicant of the land has himself bought it from a third person, then at the Jubilee it reverts to the latter, and the dedicant must recompense the sanctuary by paying its redemption value calculated as before (Leviticus 27:22-24).

16. Homer] ten ephahs, or nearly eleven bushels. The value of barley is here stated to be about £6 10s. 

23. In that day] The estimated value of a purchased piece of land must be paid in a lump sum. The estimated value of a hereditary possession, it would appear, was paid in yearly instalments. This practically meant that, till the Jubilee, the dedicant paid to the sanctuary a yearly rent of one shekel per homer of seed that he used.

26-29. Exception to the Law of Bedemption of Vows.

26. Firstlings, which already belong to God (Exodus 13:2), cannot be vowed again without mockery. 

27. Firstlings of unclean animals must be redeemed in the usual manner. In Exodus 13:13; Exodus 34:20 the law is that such must either be redeemed with a lamb or killed. The law seems to have varied at different times.

28. Devoted things are those consecrated to God by an extreme form of vow, the ban or curse, requiring their destruction or inalienable devotion to the sanctuary: see Numbers 18:14; Deuteronomy 13:17; Joshua 6:17, Joshua 6:21; 1 Samuel 15:3, 1 Samuel 15:9, 1 Samuel 15:20. This form of vow is specially laid upon the spoil of conquered nations. The NT. equivalent is the 'anathema' or excommunication: see Romans 9:3; 1 Corinthians 5:5; 1 Corinthians 16:22; 1 Timothy 1:20. 

29. Devoted of men] see Exodus 22:20, where the Hebrew is 'shall be devoted.' There the 'devotion of men 'is the solemn judicial penalty of idolatry. This was probably the only ground of devoting human beings. The case of Jephthah's daughter is doubtful: see Judges 11:30-40.

30-33. The Law of Tithes and their Redemption. Tithes belong to God as the real owner of the land: see on Leviticus 25:1-7. They are a kind of rent paid by the people as His tenants. Being already God's, tithes cannot be made the subject of vows. Tithes of agricultural produce may be commuted for their money value plus one fifth (Leviticus 27:31). The tithe of cattle cannot be redeemed (Leviticus 27:32-33). 

32. Passetti under the rod] of the owner as he counts his cattle. Every tenth beast as it comes, whether good or bad, is to be set apart as belonging to God: cp. Leviticus 25:10. The tithes were given to the Levites for their maintenance, and they in turn tithed their own tithes: see Numbers 18:20-32.

